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THE PRIEST'S POWER IN FORGIVING OF SINS. 

No. I. 
Of all the anxieties which must press upon the mind 
of a Roman Catholic priest who is earnest in the ex- 
ecution of his office, none can be heavier than those 
which relate to the forgiving of sins. 

To sit in judgment on a fellow sinner — to decide 
whether his sins shall be forgiven or retained — to exercise 
"this discretionary power,"* is surely the most solemn 
responsibility which can rest upon a mortal man. Which 
is most awful, to retain, or to remit sin ? To send away 
a guilty wretch, refusing him that sacrament of penance, 
" to which belongs in so special a manner the efficacy 
of remitting actual guilt, that without its intervention 
we cannot obtain or even hope for pardon" (Catechism 
p. 261) — to refuse him this, and send him away in a 
state in which death must be eternal damnation — what 
an awful responsibility ! how it must oppress the mind 
of a priest who thinks himself bound to do it 1 

On the other hand, to pronounce the awful words, 
" I absolve thee," and to send away the sinner under 
the conviction that he has no longer to seek forgiveness 
from God j how fearful, if there be any room to doubt 
whether that man's sins are forgiven by God. 

This is the position of the priest, " who sits in the 
tribunal of penance as his legitimate judge . . . the priest 
represents the character, and discharges the functions 
ot Jesus Christ"— Catechism, 260. A task awful in 
itself; but how distracting to him who has to perform 
it without that knowledge of the hearts of men, which 
enabled Christ to perform it unerringly ! Christ could 
say, O generation of vipers ; Christ could say, (Ay sins are 
forgiven thee ; because he saw the hearts of men. But 
priests confess that they have not this knowledge ; and, 
then, to have to discharge the functions of Jesus Christ, 
without that knowledge which enabled Christ to dis- 
charge it ; to have to give or to refuse salvation, on his 
own frailand human judgment; what task like this, for 
its perplexities and anxieties, was ever imposed upon 
man? 

We have often thought that there must be many 
Roman Catholic priests, sincere and earnest in their 
profession, deeply feeling many responsibilities, but 
this the most intolerable of them all. 

With all the care that can be used, how is it possible 
that an erring man, with nothing but mere human judg- 
ment to guide him, should pass his life in thus judging of 
the hearts of others, and yet avoid the involuntary, but 
•till fatal error, " to kill souls which shouldTaot die, and 
to save souls alive, which should not live?"— Ezekiel 
mii. 19, Douay Bible. 

And if the priest resolve to deliver his own soul, by 

thl »"^ Cll t* m ^ tb * Coun « il »f Trent, translated into English, by 
BrtUnflssi. ^r ProfeMOr ' * c " ^y Co"**". Mayno'oth. 

«ft£ JTUSJffc. "Jenever the word "Catechism," with a number 
"writ, occurs in this paper, it refers to the paces of the above trans- 



explaining the real state of the case to the people, how 
great his difficulty ! 

There are three different views of the form of absolu- 
tion. 

The first, which teaches that all that man can do, is to 
declare what he finds reason to believe that God has 
already done. 

The second, that the words spoken do actually and 
always accomplish the thing expressed. 

The third, that the words spoken do actually accom- 
plish the thing, only on certain conditions ; and, there- 
fore, only in some cases, and not in others. 

Those priests who have not a serious and solemn 
sense of responsibility about their office, will, perhaps, 
choose between these three without much difficulty. 

It will seem to them out of the question to let the 
people believe that the priest can only declare a for- 
giveness already given by God; because the people 
would hardly consider this worth paying for: and they 
will think the third explanation little less dangerous ; 
because if the people once come to think that there is 
no certainty of sins being forgiven, when the priest has 
said " I absolve thee," the people will hardly continue 
to believe that there is any efficacy in the words. Such 
priests will at least not be unwilling that the people 
should believe that the words spoken do always and 
necessarily produce the effect. And there is too much 
reason to fear that many of the people do hold this be- 
lief, because their priests are at least content to let them 
hold it. 

But these are not the men of whom we are writing 
now. There must be some priests who have a fearful 
sense of responsibility towards God and man, in the 
execution of this office ; and to them it must be a source 
of great embarrassment and perplexity, which of those 
three explanations they are to give to the people. 

Some few, perhaps, may have already felt that there is 
some reason to suspect that the first explanation is the 
true one ; that Christ alone can really perform his own 
functions; that God alone can really forgive sin; and 
that all that man can do, is to declare a forgiveness 
already given, where he has reason to believe that God 
has given it. 

But this is so contrary to the doctrine of the Church of 
Rome, that it can only be a new source of perplexity and 
distraction to any priest who even suspects that it may be 
true ; for, " unlike the authority given to the priests of the 
old law, to declare the leper cleansed from his leprosy, the 
power with which the priests of the new law are invested, 
is not simply to declare that sins are forgiven ; but as the 
ministers of God, really to absolve from sin." — Catechism, 
p. 259. 

Such priests as we speak of now, can never think of 
adopting the second explanation ; because they know that, 
however common among the people, it is yet given up as 
incapable of being defended, by most writers in the Roman 
Catholic Church, distinguished either for piety or learning. 
Such priests must ever feel that they are in danger of being 
guilty of other men's souls, if they suffer them to think that 
the words spoken do necessarily produce pardon of sin. 

But if any such priest should adopt the third explanation, 
and apply himself earnestly to teach, that absolution can 
have no effect but where the hearts of men are prepared as 
God requires ; and that, therefore, the effect of absolution 
can be known with certainty to God only, who alone knows 
the hearts of men ; he would probably find, not only great 
trouble from without, but great perplexity in his own mind 
within. 

Many priests around him would probably think him a 
troublesome fellow, who was stirring questions that ought 
not to be raised among the people; a pestilent fellow, and 
a ringleader of sedition, he might be called ; and it would 
be thought very inexpedient to disturb people's minds and 
set them thinking, in a time when any inquiry is found 
dangerous. 

But this is not our subject. We are writing of the sin- 
cere and earnest men, who would face troubles from 
without, but are distracted with perplexities withiu ; and 
for them this third explanation is full of difficulty. 

They will, of course, find that " contrition" is the first and 
greatest " condition," in order that the words " I absolve 
thee," may really have the effect of forgiving sin, as if 
spoken by Christ himself. 



They may, perhaps, without much difficulty, see their 
way to this, that under the Gospel perfect contrition does of 
itself procure forgiveness of sin direct from God himself, 
without waiting for the priest to say — " I absolve thee ;" 
and that, therefore, in this case, the words, " I absolve 
thee," when spoken by the priest^ are only a declaration 
of forgiveness already obtained from^God. This much they 
might easily see their way to ; because the Catechism of 
the Council of Trent expressly says — "As soon as we have 
conceived this contrition in our hearts, our sins are forgiven 
. .' . . of this we have a figure in the ten lepers, 
who, when sent by our Lord to the priests, were cured of 
their leprosy before they had reached them ;* to give us to 
understand that such is the efficacy of true contrition, of 
which we have spoken above, that through it we obtain FROM 
God, the immediate pardon of our sins." — Catechism, p.270. 
This much, then, they may easily see. 

But, then, this is a case that seldom arises; and, there- 
fore, the catechism goes on to say — "This is a degree of 
contrition which few reach ; and hence, through perfect 
contrition alone, very few, indeed, could hope to obtain the 
pardon of their sins. It, therefore, became necessary that 
the Almighty, in His mercy, should afford a less precarious 
and less difficult means of reconciliation and of salvation ; 
and this He has done, in His admirable wisdom, by giving 
to His Church the keys of the Kingdom of Heaven." — 
Catechism, p. 271. So " the Church" lets in whom God 
would keep out. 

Here, it appears to us, is whero the great responsibility 
and perplexity of a priest must arise. He has not merely 
to judge whether a man be " contrite" or not, but ho 
has to judge of the precise degree of contrition at which 
he will adjudge to damnation, or admit to salvation. 

For, " if the sinner have recourse to the tribunal of 
penance, with a sincere sorrow for his sins, and a firm 
resolution of avoiding them in future, although he bring 
not with him that contrition which may be sufficient of 
itself to obtain the pardon of sin, his sins are forgiven, 
by the minister of religion, through the power of the 
keys." — Catechism, p. 271. In this case (the most gene- 
ral case) there is no forgiveness, without actual absolution ; 
and the priests are "judges in the causes on which this 
discretionary power is to be exercised." — Catechism, 
p. 273. 

Here, indeed, is a fearful weight of responsibility for 
earnest-minded men. 

But the question we arc about now is, how far in this 
case the priest is at liberty to proclaim the third view of 
absolution — viz., that the words, " I absolve thee," produce 
their effect of forgiving sin, only where the necessary 
amount of contrition is present. 

Can the priest tell, as Christ can, the precise amount of 
contrition which exists in any man's breast ? We think it 
is admitted that the priest can only form a human and an 
erring judgment uponthis. Therefore, on the supposition that 
the third view of absolution is the true one, the case stands 
thus— if the amount of contrition be sufficient, the man is 
forgiven by God ; but if the amount be not sufficient, the 
man is not forgiven by God. And as the priest cannot 

* This story is to be found in Luke xvii. 14. In a passage above 
quoted from ttte Catechism of Trent, a contrast is diMwn between the 
power of the Jewish priests in oniy declaring lepers cleansed, and the 
power of priests of the new law in " really absolving from sin." If this 
were so, was it not strange that our Saviour should cleanse these lepers 
himself, and tlien send them to the priests to be declared clean, as a 
figure of the pardon of sin f 

The reader may, at tirst sight, think this difficulty is solved by the 
fact of these ten lepers being an example of true (or perfect) con- 
trition. If it were so. that would be an answer ; because this Cate- 
chism of tile Council of Trent confesses that, where contrition U 
perfect, pardon coines immediately from God, and absolution only 
declares it. But the difficulty is that " the ten lepers" was not a case 
of true or perfect contrition. We read in the account that onltf one 
came back to give thanks—" and Jesus, answering, said. Were not ten 
made clean, and where are the nine? There is no one found to return and 
give glory to God, but this stranger." Was there perfect contrition in 
the nine ) Is contrition perfect which does not lead to thanksgiving for 
pardon received ? If not, then "the figure" expresses one case of per- 
fect contrition, and nine cases of imperfect contrition ; yet Jesus treated 
all alike, and sent all alike to be ouly declared clean by the priest ; and 
the Cttechism of the Council of Trent holds this up as a pattern of 
the forgiveness of sins by the priests of the Gospel. And still that 
Catechism tells us that while those who have perfect contrition get their 
forgiveness from Christ, and are only declared forgiven by the priest, 
those who have imperfect contrition are sent by Christ to the priest, 
to get their actual forgiveness from him. Is not this very strange? 
Does it not perplex us ) Will any serious, earnest priest try and ex- 
plain it to us? 
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see into the man's heart, he cannot tell him, with certainty, 
whether his sins are really forgiven by God or not 

Bnt may the priest tell the man that his forgiveness is 
dependant on the amount of contrition in his own breast, 
and, therefore, known with certainty to God only ; and 
known to man himself only so far as he knows and can 
judge of the sincerity of his own repentance? 

No ; the priest may not tell him this. " The faithful 
are to be informed, in the first place, why the Redeemer 
was pleased to give it (penance) a place among the sacra- 
ments. His object was, no doubt, to remove, in a great 
measure, all uncertainty as to the pardon of sin pronounced 
by our Lord. . . . Pronouncing upon his own actions, 
eeery man has reason to question the accuracy of his own 
judgment ; and hence, on the sincerity of interior penance, 
the mind must be held in anxious suspense. To calm this 
onr solicitude, the Redeemer instituted the Sacrament of 
Penance, in which we cherish a well-founded hope that our 
sins are forgiven us by the absolution of the priest ; and the 
fahh which we justly have in the efficacy of the sacraments 
has much influence in tranquillizing the troubled con 4 
science, and giving peace to the soul." — p. 256. So that 
the man's assurance of pardon is not to rest on bis owri 
judgment of the "sincerity of interior penance," but uponj 
the absolution of the priest, as having been expressly in- 
stituted to free the man from uncertainty about his own. 
sincerity. 

And this is made plainer still by the words that follow — 
" The voice of the priest, who is legitimately constituted a 
minister for the remission of sins, is to be heard as that of 
Christ himself who said to the lame man, 'Son, be of 
good cheer, thy sins are forgiven thee.*" — p. 356. 

We can understand, and deeply feel for, the overwhelm- 
ing anxieties of a sincere and earnest priest, who has longed 
to tell the people that they were not to rest upon his words, 
" J absolve thee," even after the most careful exercise of 
his fallible judgment ; but that they must judge of God's 
forgiveness by the sincerity of their own contrition. We 
can understand, and deeply feel for, his perplexity, when 
he comes to find that he is expected to tell them that his 
words are meant to secure them against any doubt of their 
own sincerity ; and that they are to hear his words as if 
they heard Christ himself saying to them " thy sins are 
forgiven thee." 

The difference is, that Christ could see into the hearts of 
those he spoke to, and the priest cannot. 

It is this that must overwhelm the heart of a conscien- 
tious and earnest priest with a sense of responsibility too 
great for man to bear. 

How can he " discharge the functions of Jesus Christ,'' 
without having the knowledge required for it? 



Yet, no fact in the history of the Church is more certain 
than this, that those words, " I absolve thee," were never 
contained in any form of absolution used in the Church, 
for more than a thousand years. 

During all that time, the forms of absolution used in the 
Church were always in that form which the Church of 
Rome now pronounces to be ineffectual for the pardoning 
of sin. " Almighty God have compassion on thee, and 
put away all thy sins," was the ancient form of absolution 
in the Church of Rome itself, t 

So here is a leading error at the foundation, and the 
whole system of the Church of Rome about absolution 
breaks down altogether. 

Those who would get free from the perplexities in 
which the Council of Trent and the catechism involve 
priests, in the matter of forgiving men's sins, must seek 
elsewhere for something that can stand examination, and 
satisfy the conscience of an earnest man. 

It is at least something to learn why and in what, we 
have laboured in vain. Let any sucii priest as we are 
writing of, only try and imagine himself living in the 
Church of Rome 800 years ago, and using the form of 
absolution she then used; and let him consider what, 
opinions he would then have entertained, and what in- 
struction he wonld have given to the people about abso- 
lution ; or let him suppose himself at liberty now to 
use only the ancient forms, and let him consider how 
easily he could then satisfy his own mind and con- 
science, about the way he would explain it to the 
people. 

In this way alone, can he understand the cause of his 
perplexities, and the way to escape from them. 

To aid those who may wish to investigate this farther, 
we shall, in a future number, show what were the views of 
the Fathers absut absolution, while the ancient form of 
absolution was in use. 



CELIBACY OF THE CLERGY 
Various attempts at reform have, from time to time, 
been made within the bosom of the Church of Rome, 
both before and subsequent to the great movement of the 
sixteenth century, which restored religious freedom to a 
large part of Europe, and which is commonly known 
by the name of the Reformation. These attempts. It is 
true, have, for the most part, failed to bring about any 
important change, either in the doctrine or discipline of 
the Roman Catholic Church ; but the consideration of 
them is important, especially at the present time, in- 
asmuch as they prove that a deep-rooted feeling of dis- 



. satisfaction with many parts of the system of the Church 

If Christ had called any man to "discharge his own , of Rome has always more or less existed within that 

functions," would he not also have given him the requisite Church, and has rarely failed to manifest itself, when- 

knowledge'wberewith to do it? ever external circumstances permitted its members to 

Gladly would we aid any sincere and earnest man to see declare their real sentiments openly and without re- 

his way in such perplexity. serve. 

We must consider the "means of knowledge which God ( One of the moBt remarkable circumstances which has 

has given us. Our faculties are very limited; when we 

strive to see every little detail at one view, we lose sight of 

the whole, and get into an inextricable maze, as the able 



writers of the Trent Catechism did. We must be content 
to begin by seeing leading truths and leading errors. 
When we see so much, we can go on to examine the de- | 
tails. This is the way of knowledge among men. 

There is a matter in this question, which is either a ; 
leading truth, or a leading error. It is the very form of ! 
" the -Sacrament of Penance." Let us examine this well. 
" Every sacrament consists of two thing* — ' matter,' 
which is called the element, and ■ form,' which is com- 
monly called the Word In the sacraments 

of the New Law, the form is so definite, that any — even a 
casual deviation from it— renders the sacrament null. . . . 
These, then, are the parts which belong to the nature and 
substance of the sacraments, and of which every sacrament 
is necessarily composed." — Catechism, pp. 145 and 146. 

" The words that compose the form (of the Sacrament 
of Penance) are — 'I absolve thee.' " — Catechism, p. 
289. 

Let it be observed, then, that any deviation from this 
form, renders the sacrament null. 

And so Thomas Aquinas says — " In sacramental abso- 
lution it wonld not be sufficient to say— Almighty God 
have mercy on thee, or, God grant unto thee absolution 
and forgiveness; because, by these words the priest does 
not signify that absolution is done, but only entreats that 
it may be done."* 

Ana Cardinal Bellarmine says, that absolution given 
with such a condition as this — " If thou dost believe and 
repent as though oughtest to do," would not be valid. 

And the Council of Trent itself says— "The holy synod 
also teaches that the form of the sacrament of penance, 
in which its force is especially contained, is placed in those 
word* of the minister — " I absolve THES."f So, without 
those words, there can be no sacrament, no pardon, no salva- 
tion, for the vast majority of men whose contrition is 
imperfect. 



* la sacramental! absolutione mm tufflceret dicere, miserutur tui 
omnipotexs Deo*; irel, abaolotumem et remlwlonem trlbaat tibl Dim ; 
quia per hmc verbs lacerdo* abaolutionem Dan Mgnifleai nerJ, sod petit 
Ut *#■— Thorn, part iit, quant. 84, art. 3, ad. t, 

t Doeet preteru ssacta Sraoooa, suramenti Pcanltentl» formsm, 
la qu prsMipBe Ipslas via sua set, in tula mtoiatrt welt pe*tam mm { 
ego ts absolve, *c- -Council of Trent, session 14. e, 8. 



characterised these movements of the popular mind is 
this, that the same points of the Romish system have 
almost always been selected, as those in which reform 
was most imperatively demanded. From the contests 
of the Calixtines and the Taborites of the fifteenth cen- 
tury, down to the religious movements in Germany, 
in onr own time, the instinct of sober, thinking men 
has always fixed npon some few crying grievances in 
the system of the Church of Rome, which were felt to 
press most heavily, and which were seen to be plainly 
repugnant to the Word of God. If a patient always 
complains to his physician that he feels pains in the 
same part of his body, it is an evident sign that some 
ovil is lurking there, for which a remedy is needed ; 
and the same maxim is no less applicable to the disorders 
of the religious system. 

Among the grievances just adverted to, there is one, 
against which the most urgent remonstrances have at 
various times been addressed to the Court of Rome — 
namely, the compulsory celibacy of the clergy. We 
are anxious to invite the attention of our readers to this 
subject for two reasons. In the first place, we believe 
that the social evils resulting from this rule, both to 
clergy and laity, can scarcely be overrated; and we 
have reason to think, moreover, that not a few of the 
Roman Catholic clergy themselves would be glad to be 
set free from a restriction, which, as we hope presently 
to prove, is condemned alike by Scripture, reason, and 
experience. 

We can hardly adduce, better proof of the sentiments 
of many of the clergy on this important question, than 
is afforded by a remarkable Encyclical Letter, addressed 
by the late Pope, Gregory XVI., to the bishops of 
Poland in the year 1831. At the outset of this letter, 
the Pope alludes to certain unquiet spirits who had 
been for many years troubling the Holy See with un- 
reasonable requests — requests, which though always 
refused, were, with unconquerable pertinacity, con- 
tinually renewed ; and that the repeal of the law of 
clerical celibacy was one of these " unreasonable re- 
quests," is evident from the passage which follows— 



"We desire, venerable brethren, to excite your con- 
stancy on behalf of religion, against a meet disgraceful 
conspirjeu with regard to clerical celibacy, vihich you 
know is spreading more widely every day, and " which is 
promoted not only by pernicious philosophers of our 
time, but even by certain persons oft he ecclesiastical order, 
who, forgetful of their character and office, and hurried 
away by the blandishments of pleasure, have even 
dared, in some places, to address public and repeated 
requests to their princes for the overthrow of this holy 
rule of discipline. 

We consider that the facts here stated, which were so 
reluctantly alluded to by Pope Gregory XVI., are de- 
serving of the serious attention of nil who are anxious for 
the welfare of the Roman Catholic Church. It must have 
been a deep consciousness of the eviis which tfie law of 
constrained celibacy was inflicting on the Church, that 
induced a large number of Roman Catholic ecclesiastics 
to appeal to their temporal princes against the known 
wishes of their .spiritual head. Gregory XVI. stated, as 
we have seen, that the foeltag against clerical celibacy 
was entertained both by clergy and laity, and was 
" spreading more widely every day." We do not 
believe that the movement for reform in this matter, to 
which the Pope alludes, over extended to this country ; 
but we 'see no reason why the Roman Catholic clergy 
of Ireland should feel less deeply, or be less vitally 
interested in this question, than their brethren on the Con- 
tinent. In approaching this subject we have no wish or 
intention whatever to discuss it in an unfriendly or hostile 
spirit. Our only object is to set before our readers some 
of the serious objections to which the law of clerical celi- 
bacy is liable. For the present we shall confine our re- 
marks to the case of the clergy. 

Let us suppose, then, some young priest, who has just 
been ordained, to be confined to the retirement of a 
country parish, in a village where he has only the society 
of his clerk and his servant. His parishioners, being, for 
the most part, plain country folk, devoid of literary tastes 
and acquirements, are unable to afford him any comfort in 
his solitude. His duties, save on the Sunday, consist 
ehiefly in the performance of. a few routine services, which 
habit soon renders monotonous. Study, perhaps, has few 
charms for him ; for during his education at Maynooth 
his reading was, for the most part, confined to dry trea- 
tises on dogmatic theology. The yonng man, previous to 
his ordination, had anticipated a pleasant existence in the 
ecclesiastical state; but he very soon begins to expe- 
rience a foretaste of the irksome feeling of privation and 
constraint which compulsory celibacy almost inevitably 
occasions. Should he be placed within the reach of female 
society, he is obliged to regard it with suspicion and dis- 
trust. However carefully he may guard ail approaches to 
his heart, yet nature cannot be thwarted with impunity ; 
unless he be singularly cold and apathetic, his breast will 
probably be <he scene of many a weary struggle, because 
his vow obliges him to fight incessantly against feelings 
which ore constituent parts of man's nature, and can 
never be wholly eradicated. All the diversified attractions 
which others find in mixed social intercourse are so many 
new snares and temptations in his path. And, as if to 
crown the difficulties of his position, he is obliged, by the 
nature of his ministry, to be constantly brought into 
contact with young persons of the other sex, whose 
hearts are laid open before him, and whose most secret 
thoughts he is forced to inquire into. Surely, it is most 
unreasonable to expect that human nature can bear this 
trial without a straggle of the most painful kind. 

Nor is this all. If there was a prospect, however re- 
mote, that this state of things would ever come to an end, 
perhaps our young priest might be enabled to bear it with 
composure. If be could look forward to a time when he 
would be set free from this yoke of bondage— when the 
loneliness of his solitary dwelling would be lit up by the 
smile of kind, familiar faces, knit to himself by the dearest 
ties of earthly relationship — then, perchance, he might be 
enabled with more ease to school his wayward heart into 
submission. Hepe and fancy might then combine to dif- 
fuse a bright glow of anticipated happiness over some future 
stage of his existence, some rays of which would cheer and 
enliven the period of his early probation. But, alas! the 
future has no such prospect in store for him. His celibacy 
is to last for life. The stern law of his Church even forbids 
him the companionship of any female relative of his own ; 
and thus, if he looks forward at all into futurity, he sees 
himself lonely and desolate, with faculties impaired and 
strength decayed, dependant upon strangers for the simplest 
acts of kindness that he needs. As he gradually drops into 
the grave, there is no one to chter or console him ; no 
voice of kindly sympathy to greet his ear. Can we wonder, 
then, if gloom, moroseness, and austerity should too often 
take possession of the minds of those who through life have 
been exposed to such an ordeal as this ? 

And now r what reason is alleged for the maintenance of 
a system, the features of which we have thus faintly at* 



* We might, perhaps, safely say MOO reus; bat wa wish to be 
under, rather than over. 

t Abioiatio eriminam. Minere&tnrtqi omnipotent Hetw, et d(mittat 
tlbl ontnrr pecattstua, At— Confltetttlum ceteaontt aottqu, JSdlt, 
Colon., son. IS3». 



• Hie antem vestram volumus excitatam pro religiose consuwitiam 
adversua faedisaimam In cieriealem ccelibacom conjar&tionem, quam 
nostis effervescere in dies latias, coaaiteatlbas cam perditisatmlg noatri 
owt philosophis nomrailia etiara ex Ipso eccleaiastico ordlae, qal per- 
sons obliti muaerisQae sal, sc blandltils sbrepti Tolaptatam, eo linen- 
tin prornperuat, at pablicas etiam atqoe iterataa aUqoUras In ioeia ansi 
tint adhibere prmeipibtu portulationes ad discipllaam illam saoctiaei. 
ssara LnrMagendam.— Vide " Qasrterij Review," VOL TS, p. 163 (Jam 
1844), where farthsr extract* from this ensyclicsl letter will be foaadT 



